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INTRODUCTION, 


OD is the Creator and Governor of the world. And 
every thing which belongs both to the natural and 

moral ſyſtem, was effected, either by an act of creation, 
or by an act of Providence, It is granted on all hands, 
that God hath © created all things, and that for his plea- 
ſure they are, and were created.” It is equally true chat 
God governs all things, even moral agents, and all their 
actions. Moral evil conſiſts in the acts of moral a- 
gents. Sin therefore is not, properly ſpeaking, a crea- 
ture; but it conſiſts in the as or dings of moral agents. 
When there were no moral creatures there could be no 
moral evil. And as moral evil preſuppoſes the exiſt- 
ence of moral agents; it follows that evil is originated 
by an act of Providence, by which created agents are 
governed. But moral beings cannot be governed, as 
{uch, without motives or objects of choice. Conſe- 
quently evil is act an immediate production of divine 
power, as Ged ſaid, let there be light and there was light : 
But it is brought about by Providence in the uſe of mo- 
tives. There is, however, no efficiency in motives ; 
Providence therefore implies agency; but in divine a- 
gency there is no evil: Conſequently the conduct of 
Providence is the efficient, but not the fonte! cauſe of 
_ evil. It is ſometimes aſked, What if evil was effected 
by the conduct of divine Providence! What advantage 
iS 1t to us to know this ? An anſwer to this queſtion 1s 
found in the third ſection; eſpecially, the laſt deduc- 
tion, which ſhews, that, if divine providence is the effi- 
cient, but not the fontal cauſe of evil; that therefore the 
end accompliſhed in conſequence of evil, will be the 
greateſt good of the univerſe, How Providence will 
effect this, to us is unknown. God may fee harmony, 
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where to us difcord reigns. The pride of man may 
object againſt the government of God, on account of 
thole events which infinite wiſdom ſees to be neceſſary, 


in order to the accompliſhment of the moſt important 


purpoſes Hence, 
& All nature is but art, unknown to thee ; 
All chance, diretiion, which thou canſt not fee ; 
All diſcord, harmony, not underſtood ; 
All partial 00. univerſal good; 
And ſpite of pride, i in ercing enn s ſpite ; 
One truth is Sear, „ Whatever 6 39 en 


ION. 


ON the nature evil, ond the impibility of Gea's being its 


fontat « a, 2. 
a. there is evil in the world, nothing is more 


evident, There are two kinds of evil, ſin, which 
is morab evil, and ſu! tering, which is natural evil; and 
theſe evils comprehend all evil. Evil cometh not forth 
of the duſt, it ſpri: 1geth not out of the ground; it doth 
not take 3 Jace Soar divine permiſſion: Yea, no evil 
can tak e place in the world without the agency of divine 
Providence. There is an eflential difference between 
good and evil; but between the originating acts, by 
which good an- 1evil are produced, there is no difference. 
It is the ſame divine act, which Pic cdnceth evil, as that 
* nich produceth g good: The object of the divine mind 
in the Production of the one, is the ſame as in the pro- 
ductiom of the other. God meaneth all for good. — 
Hence Job, being convinced of this truth, faid ; what ! 
ſhall we receive good at-the hand of God, and ſhall we 
not receive evil ? 3 and evil 8 in their naturt, 
oppoſite the one to the other; and fontal cauſe of 
good, is, alſo in its nature, oppoſite to 1 fontal cauſe 
ol evil; fer as is the fountain ſo is the ſtream. The effi- 
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dient cauſe however of good and evil is the ſame. For, 
all the acts of the divine mind are holy, whether in the 
production of good, or, in the production of evil. And 
God will over rule every event, ſo as to ſecure, and fi- 
nally to promote the greateſt good of the univerſe. 

Tur evil of fin is contrary in its nature, to that of ho- 
lineſs: Its diſpoſition or natural tendency is to deſtroy 
all good, and, to prevent the accompliſhment of all di- 
vine purpoſes. Yea, fin, not only tends to prevent the 
accompliſhment of good]; but its nature 15 to fill the ſyſ- 
tem of moral beings with miſery. The determination 
of God is to promote the good of the whole: But the 
determination of the ſinner is to ſecure a private intereſt 
only. Hence fin is an evil. For it would not be an 
evil if it did not ſeek a private intereſt, in oppoſition to 
the good of many. If fin did not ſeek its own things, 
but the good of many, it would not be evil; it would 
be good: It would not be fin; it would be holineſs : It 
would not be enmity ; it would be love. That is, if 
there was no diſpoſition in any being, but to promote 
the glory of God, the good of the whole, then there 
would be no ſin in the world. Sin is a moral evil, be- 
cauſe it is a moral diſpoſition, which ſtands oppoſed to 
the general good, the kingdom of God. Hence faith 
the ſeripture, Out of the heart, which is the ſeat of mor- 
al exerciſes, proceed evil thoughts, murder, theft, and fo 
forth. Now, the act of murdering or robbing a perſon 


OS ; 
is a moral evil; but being murdered or robbed is a nat- 


ural evil. Hence the evil of ſuffering takes place in 
conſeguence of, and is inſeparably connected with the 
evil of inning. The moral evil of wurdering, and the 
natural evil of being murdered, in the nature of things, do 
not admit of a ſeparation. Sin and ſuffering common- 
ly go together: Bur, in this world, fin and ſuffering, in 
the ſame perſon, are not uniformly in proportion, the one 
to the other. Great Saints in this world, may be great 
tafferers ; and great ſinners may ſuſter leſs than even 
the righteous, In this world all things happen alike to 
all, 
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all, to the righteous and to the wicked: But in the 
world to come all men will be treated exactly according 
to their moral character. Hence there is a Providence. 
All things are governed agreeably to the dictates of un- 
erring wiſdom. No event can go aſide, fall below, or 
riſe above, the Providence of God. Of this ſentiment 
was tlie wiſe king of Iſrael : Hence he ſaid, As the bird 
by wandering, as the ſwollow by fing, ſo the curſe 
cauſcleſs ſhall not come.” And Balaam, though he 
loved the wages of unrighteouſneſs ; yet, in ſpeculation 
entertained the ſame ſentiment. Hence, © he took u 
his parable and ſaid, Lalac the king of Moab hath 
brought me from Aram, out of the mountains of the 
eaſt ; ſaying, come curſe me Jacob, and come defy Iſ- 
rack, How ſhall I curſe whom God hath not curſed 
or how ſhall I defy whom the Lord hath not defied !” 
The evil of ſuffering is expreſſive of the evil of ſin.— 
Sometimes in conſequence of the ſin of others, the evil 
of fultering lights upon the innocent. Our Saviour, the 
Dbleffed Teſus, was in this world a great ſufferer ; and 
his ſuflerings took their rife immediately from the evil. 
of in. Sin, therefore, will make the innocent ſuffer; 
if God, who is higher than the higheſt, do not prevent 
ir. 

Bor wiſh for the readers attention while I attempt 
to thew the impoſſ bility of God's being the fontal cauſe 
ofevil. The Prophet Amos faith, «« ſhall there be evil in a 
city and the Lord hath not done it?“ That God howev- 
er ſhould be the fountain of evil, or its fontal cauſe is ut- 
terly Impoſſible, The Lord's doing evil therefore doth 

not n can that ren evil in 9 Goth not mean 


Evi vil cannot come * God as a 3 Kom its 3 
tain. For there can be nothing more in the ſtream than 
there is in the fountain; but in God there is no evil; it 
15 impoſiible therefore that it ſhould be a ſtream from 
him. Fr is true, that ſinners in the day of judgment 
v. in be deſtroyed with an everlaſting deſtruction from the 
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preſence of the Lord and the glory of his power; but 
this doth not ſuppoſe, that deſtruction flows from God as 
a ſtream from its fountain. Evil doth not burſt forth 
from God as embers fire and brimitone burſt forth from 
a burning mountain, and ſpread deſolation all around it. 
There 1s a real reſemb'ance between a fountain and its 
ſtream.” If then the ſtream be bitter, we may juſtly in- 
fer, that it came from a bitter fountain. Hence from the 
ſame fountain proceed not ſweet water and bitter, — 
Whatever is found in a ſtream mult have been previouſ- 
ly in its fountain. And, in order that fire may burſt 
forth from a mountain, it mult be there previouſly to its 
coming forth: But the Lord in this ſenſe, is not the do- 
er or producer of any kiad of evil. With God in this 
ſenſe evil dwelleth not. If there was no other way to 
account for the origin of evil, than on the ſuppoſition of 
its flowing from God as its fontal cauſe, we ſhould then 
be under the neceſſity of adopting the manichean princi- 
ple; and, therefore conclude, that there muſt be two 
Gods ; the one the fountain of good, and the other the 
fountain of evil. That a ſentiment like this ſhould be 
embraced by Heathen Philoſephers, is no wonder.: But 
that Chriſtian Divines ſhould have no better way to ac- 
count for the origin of evil, is marvellous. | 

Sou ſuppoſe, that it is impoſſible that God ſhould 
cauſe any thing to be by his poſitive agency, and yet 
not at the ſame time be the fonta! cauſe. They diflin- 
guiſh not between fountain and efficiency. Hence they 
infer that whatever takes place by poſitive divine agen- 
cy, „ mult be right and fit in its nature.” Now, it is 
true, that if there is no difference between poſitive effi- 
ciency and fontal cauſe, it would follow that God could 
not be the efficient cauſe of any thing, but what is right 
and fit in its own nature. On this ſuppoſition God can 
be the efficient cauſe of nothing but light and love.— 
God is love—God alſo is light, and in him there is no 
darkneſs at all. It is impoſſible therefore that God 
ſhould be the fontal cauſe of darkneſs ; for from a foun- 
tain of light, ſtreams of darkneſs can never flow. It is 
granted therefore that God cannot be the fontal cauſe of 
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evil: But it follows not hence, that he cannot produce 
evil by his poſitive agency. We ought to diſtinguiſh be- 
tween fontal cauſe and efficient cauſe. Some writers, by 
not making this diſtinction, have been led to inferences 
inconſiſtent and abſurd. Some attempt to prove that 


God cannot be the poſitive efficient cauſe of evil, dy 


{howing the abſurdity and impoſſibility of his being the 
ſontal cauſe. But ſuch arguments are not concluſive, 
except it can in the firſt place be proved, that, between 
fontal and efficient cauſe, there is no difference. But if 
this can be proved, then it will follow that every thing 
which hath a being 1s eternal. For, whatever flows from 
an eternal fountain, muſt itſelf alſo be eternal. You 


will ſay no doubt that, becauſe God is eternal, it follows 


not hence, that every thing which owes its being to God 
is alſo eternal. And with the ſame propriety I may re- 
ply, that becauſe God is a being of infinite moral recti- 
tude, it follows not hence that every thing which owes 
its being to God is holineſs, or ſomething right and fit 
in its own nature; belides, it is an evident fact, if God 
can cauſe nothing to be, but what exiſts in him as the 
tream in the fountain; that then, whatever he cauſes to 
be, is eternal. No one therefore will ever be able to 
prove, that evil is not originated by divine poſitive effi- 
ciency; and yet the Divine Being remain perfectly holy, 
unleſs it can be proved that there is no difference be- 
tween God's being the fountain of evil and the efficient 
cauſe: But if there is no difference between God's be- 
ing the fontal and efficient cauſe of evil, then I ſee not 
how to underſtand the prophet conſiſtently with the hon- 
our and glory of God. 

SHALL there be evil in a city and the Lord hath not 
done it? The Lord's doing evil, however, in the ſenſe 
of this text, doth not mean that God hath an evil diſpo- 
fition, by ſecking to promote a private intereſt only, in 
oppoſition to the good of many. It doth not mean that 
any of the exeiciſes or operations of the Divine Mind 
are evil. The actions of God are not evil actions; 
neither is God the fonta! cauſe of evil: He is not the 
fountain or ſource from whence evil actions flow. 


SECTION 


S E'C:'T-L OI 1107 
On the ſenſe of the propoſition, the Lord doth evi dict 


from Amos itt. 6. 


HIS propofition, the Lord doth evil, ſuppoſes 

that the providence of God extends to all events. 
No doctrine in the word of God is more celebrated than 
the extent of divine government. That divine Provi- 
dence is thus extenſive, is pecuharly calculated to ani- 
mate the people of God under every circumſtance of 
life. Our bleſſed Saviour made uſe of this argument 
for the encouragement of his diſciples. He faith “ are 
not two ſparrows ſold for a farthing ? and one of them 
{hall not fall to the ground without your father : Bur the 
very hairs of your head are all numbered.” From theſe 
oblervations on the extent ot divine government, he has 
this animating inference. “ Fear ye not, therefore, ye 
are of more value than many ſparrows.” God 1s exhib- 
ited in the Bible as the Creator of all things, the uphold- 
er of all things, and the diſpoſer of all things. The 
extent of Providence is diſplayed in all che Bible: It 
extends to the ſmalleſt as well as to the greateſt things, 
both in the natural and moral world. God can bring 
evi] upon a people when he pleaſes, and in a way which 
ſcemeth him good. He can ſend rain, or he can with- 
hold it. God can cauſe the earth to yield her increaſe; 
and then he can give it unto the caterpillar, and the la- 
bour of the huſbandman to the locuit, He can deſtroy 
their vines with hail, and their ſycamore trees with froſt. 
He can give up their cattle alſo to the hail, and their 
flocks to the hot thunder bolts. God hath the controul 
of all things: He can ſend famine, peſtilence or the 
ſword. God can ſend ſickneſs and death, and at juſt 
ſuch a time, and under juſt ſuch circumſtances as he 
pleaſes. Great events are brought about by the Provi- 
dence of God, when the inſtruments made uſe ot, it may 
ve, are inconceivably ſmall. To ſuppoſe that the gov- 
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ernment of God extends to great, and not to {mall things, 
is inconſiſtent, Some ſuppole, that ſome events are too 
{mall to be noticed by the Providence of God. Let us 
on this ſuppoſition, expoſtulate for one minute. 

You grant that the death of a perſon, your father, 
mother, huſband, wife or child, is an event ſufficiently 
great to be embr aced by the government of God. In 
the death of your friend you acknowledge the provi- 
dence of God: But his death was brought about by an 

infetious diſorder. Now by whom was the ſmall efflu- 
via directed, which communicated the infection? If the 
ſroall efluvia ofa contagious body fly here and there, un- 
directed by the inviſible hand of divine Providence, and 
light promiſcuouſly upon men by accident or by chance; 
then the death of a perſon dying with a contagious diſ- 
order, is not owing to the providence of God, but to 
chance. Hence the ſuppoſition that the government 
of God doth not extend to all things, is to contradict the 
Lord's Prophet, and to ſay, That there may be evil in 
a city and the Lord hath not done it. 

Ir the ſmalleſt of things is not under the direction of 
divine providence; then great and moſt important events 
may take place, in which the providence of God is not 
to be acknowledged. For, events exceedingly great, 

may ariſe from circumſtances exceedingly ſmall. A 
very ſmall atom of matter communicated from an in- 
fectious body, and falling upon the lungs of the chief 
General of the American forces, in our late conteſt with 
Great-Britain, might have brought on ſickneſs and 
death ; and fo in that connection the death of thouſands 
of our fellow men; ai.d finally the loſs of American 
liberty, which might have been the means of general 
wretchedneſs through the land. All theſe evils might 
have taken place in | conſequence of an inviſible particle 
of matter, being under the government of God. You 
acknowledge that God governs the affairs of States and 
nations ; but who governs atoms ?—If God governs 
the raging waves of the f. ea, then every drop of which 
they arc compoſed are alſo under divine controul, 


Ip 


. 

Ir there is not evil in a city and the Lord hath not 
done it, then all the evil which took place by the flood, 
before and ſince the fiyod, were brought about by the 
providence of God. All the evils which have taken 
place in ancient wars were done by the Lord. For there 
is not evil in a city, which, in a ſenſe, the Lord hath not 
done. Therefore all the evils which took place in the 
deſtruction of Egypt, Babylon, Troy, N incveh, Car- 
thage, and the city and temple of Jeruſalem, were brought 
to paſs by the providence of God Alſo all the evils re- 
lated in modern hiſtory, of Europe and America, were 
brought about by divine Providence. For the hand of 
God is the inmoſt wheel in the great machine of Provi- 
dence. . 

2. Tux phraſe, the Lord doth evil, means that the 
conduct of divineProvidence1s the primary efficient caule 
of all evil. In this ſenſe there is not evil in a city, and 
the Lord hath not done it. All evil, as to its efficient 
cauſe, oweth its origin to divine agency. Evil is noc 
eternal : It is an effect or production of {ome efficient 
cauſe. And this efficient cauſe muſt exiſt antecedently 
to the exiſtence of any evil. Therefore, the efficient 
_ cauſe of evil cannot itſelf be evil. Conſequently the Di- 
vine Being, in giving exiſtence to evil, doth not himſelf 
exerciſe evil. Vea, it is a contradiction to ſay that it was 
an evil act, which cauſed or originated the firſt evil act. 
We mutt therefore deny that evil had any cauſe, or we 
muſt allow that its cauſe was not itſelf evil. 

Ir is abſolutely impoſſible, however, that moral evil 
ſhould exiſt without a created moral agent. God could 
not give exiſtence to moral evil before the exiſtence of 
moral agents. Moral evil therefore is not effected by 
an act of creation; but it is brought to pats by an act of 
moral government, namely, the governing of moral a- 
gents, When it is ſaid therefore that God creareth evil, 
it is a figurative expreſſion. A moral agent, a creature, 
mult neceſſarily exiſt, in the order of nature, before there 
can be moral evil. However, ſimply, in the idea of a 
created moral agent, evil is not implied. Nevertheleſs, 
without a created moral agent, moral evil could have no 

being 
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being in the world: Omnipotence would not be ſuffi- 
cient to give it a being. It is impoſſible therefore that 
moral evil ſhould have a being in eternity. For, to ſup- 
poſe evil in eternity, 15 the fame as to ſuppoſe there may 
be eternal creatures ; which is abſurd. It is as impoſſible 
therefore for God to be the eficient cauſe of evil, with- 
out the exiſtence of creatures; as it would be impoſſible 
to cauſe motion without any thi ns to move. Hence the 
exiſtence of evil depends upon the exiſtence of creatures, 
Moral evil conſiſts only in the volitions of moral crea- 
tures. If therefore, a divine volition can be the efficient 
cauſe of a creature volition, and yet not hereby become 
a creature volition ; then a divine volition may be the ef- 
ficient cauſe of moral evil, and yet that divine volition 
not be an evil volition. But divine volition, being the 
efficient cauſe of creature volitions doth not convert di- 
vine acts into creature acts: It doth not turn divinity in- 
to humanity: It doth aer change the Creator into a crea- 
ture. Conſcquentiy a divine volition's being the effi- 
cient cauſe of evii, Goth not deſtroy the ait and mor- 
al purity of that volition. 
Some ſuppoſe that becauſe God is an holy Being, 
that therefore, he cannot, by the agency of his Provi- 
dence, be the efficient cauſe of any thing but holineſs, 
1 hey ſuppoſe therefore to ſay, that God is the efficient 
cauſe of evil, is the fame as to ſay that God is either an 
evil Being, or, that between holineſs and fin there is no 
difference. They fay, „if we afcribe all the volitions 
and actions of creatures tc the poſitive operation of the 
Deity as their proper efficient cauſe, we ſhall deſtroy all 
moral difference between piety and impiety, virtue and 
vice, by placing them on a par, in a moral eſtimation.” 
This arg! Ument, however, ſtands upon a falſe bottom; 
becauſe it is e upon the ſuppoſition, that, between 
a ſontal cauſe and poſitive divine agency, there is no dif- 
ference: But as God can be the efficient cauſe of the 
exiſtence of a creature, without being himſelf a creature; 
ſo he can be the ejticient cauſe of evil, without being 
himfelt evil. Evil may be a p roduction of the agency of 
divine Providence, and yet God remain holy. Moral 
evil 
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evil conſiſts in an act of a creature, and not in an act of 
God, or in any acts of the government of God. Evil 
conſiſts not in an action diſtinct from an agent; but it 
conſiſts in an agent acting, or in the exercite of a moral 
agent. A moral agent, however, in whom only, evil 
can be found, is a dependent creature; and, he can no 
more a# independently than he can exiſt independently. 
Nevertheleſs, the actions of the creature are his own ac- 
tions, and not the actions of any other being: His be- 
ing dependent for his actions doth not make his actions 
ot to be his. God therefore doth evil in no other ſenſe, 
than, by being, by the agency of Providence, the cauſe 
of the ageney of dependent agents. A moral agent can. 
never exerciſe moral agency, only in the vie of objects; 
for an act of choice neceſſarily ſuppoſes an object choſ- 
en. Conſequently, God cannot be the efficient cauſe of 
evil, in the ſame ſenſe, as if he, by his efficient agency, 
ſhould cauſe poiſon, immediately, to take place in an 
empty cup. If this was an illuſtration of the origin of 
moral evil, we could no more concetve of any creature's 
being criminal or blameworthy, than, we can conceive of 
criminality's belonging to the cup of poiſon An act of 
choice cauſed to take place in man, which is deſtitute of 
an object choſen, is not a voluntary act; it is therefore 
neither virtuous nor vicious. Caufality however doth 
not deſtroy the morality of action. But an action 1s not 
of a moral nature or voluntary, which is deſtitute of ob- 
jet. An act of choice which ſtands oppoſed to the good 
of the kingdom of God, is a moral evil. And it is im- 
poſſible that ſuch an act ſhould take place in the mind 
of Cd. There are however ſuch acts or exerciſes in the 
human mind; there is therefore moral evil in the world. 
The agency of man is dependent on the agency of di- 
vine Providence; and in human moral agency conſiſts 
moral evil; and human moral agency is dependent on 
divine agency: In this ſenſe the agency of God is the ef- 
ficient cauſe or origin of moral evil. 

Ir moral evil had any origin at alk it was originated 
by an act of the creature, or by an act of the Creator.— 


Now, it is a plain caſe that evil can be found only in an 
act 
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at of a creature; it is impoſſible therefore that evil 
Mould be originated by the creature ; becauſe this would 
unply that he was the cauſe of his own exerciſes : This 
makes the firſt creature act the cauſe of itſelf ; which is 
abſurd, Moral evil therefore 1s not originated by an 
act of the creature. Beſides, it is a contradiction to ſay, 
that the cauſe of the firſt evil act ſhould itſelf be evil. 

The originating act therefore of the firſt evil act, muſt 
be an act of holineſs ; whether it were effected by an act 
of divine agency, or creature agency. But as no being 
can be the efficient cauſe of the acts of his own mind, it 
follows that all the exerciſes of the human mind are orig- 
inated by the agency of divine Providence. 

TRE originating act which gives exiſtence to evil is 
not properly an act of creation; but it is an act of Pro- 
vidence or divine government. An act of creating an 
object is antecedent to the object created : But an act of 
a nce, or of divine government, is ſubſequent to 

cation. Moral evi] therefore is not originated by the 
creating of moral creaturrs, but by the governing of 
them. For, evil is not an effect of creating power, but 
of governing, Providence, 

An act of choice implies an object of choice; but the 
exhibiting of objects to the view of the mind, is an act of 
Providence, and not properly an act of creation. An ef- 
fect which doth not imply an object of choice in the ef- 
fect, is an ellect deſtitute of rational activity, and there- 
ſore is not a volition. This is the only idea which ſome 
men have of an effect; and therefore from every e 
they totally exclude the idea of activity. The agency, 
howev er, implied in divine Providence, can exhibit ob- 
jects of clidice; and fo in the view of thoſe objects, cauſe 
volitions to take place in the human mind. Hence all 
the activity, operativeneſs, and volitions of the human 
mind, are effects of Providence or divine government. 
And moral a agents are virtuous or vicious, according to 
the nature of their volitions or voluntary exerciſes.— 
Should an external action be cauſed to take place, not a- 
ring immediately from an act of choice; in this caſe, 
the man would exerciſe no freedom, and therefore be as 

deſtitute 
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deſtitute of moral action, as is the motion of inanimate 
ſubſtance. There would be no object of choice, and 
therefore no free agency, no accountableneſs. ver an 
2 of choice, without an object of choice, if there could 
be ſuch a thing, would be deſtitute of virtue or vice. 

A LaArz divine has undertaken to prove, that voli- 
tions are not effects which have a cauſe. And the ap- 
parent concluſiveneſs of one of his arguments, ariſes, 
wholly, from not diſtinguiſhing between volitions and ex- 
ternal actions. He ſaith, “if our volitions or external 
actions were effects of an extrinſic cauſe— we could not 
he rational beings. But as we are rational beings, it 
follows that our volitions are not the effects of an intrin- 
fic cauſe”; ©« But we are ſelf active.“ Now, if there 
was no difference between a volition and an external ac- 
tion, the argument would be concluſive, For, if our 
limbs were moved, and all our external actions cauſed 
by ſome intrinſic power without the intervention of our 
own volitions, we ſhould be as deſtitute of rationality as 
a clock. or watch. And the fame might be ſaid of voli- 
tions themſelves, if they could exiſt without object, or 
reaſon of action in the breaſt of the agent. But an act 
of choice implies an obje& of choice, or reaſon for 
chooſing an object. This makes the volition our own, 
and its being our own makes it virtuous or vicious. In 
this ſenſe, © we are ſelf active.“ That is, our volitions 
are our ewn volitions, in diſtinction from all other be- 
ings. But our volitions being our own in dint from 
all other beings, doth not ſuppoſe that they are our own 
independent of all other beings. Our agency is depend- 
ent on divine agency, but the agency of the one is diſ- 
tinct from the agency of the other, And, it is impoſ- 
ſible to vindicate the Divine character and government, 
in the origin of evil, except we diſtinguiſh between 
creature agency and Divine agency; for evil is found 
in creature agency and not in Divine agency. And the 
creature's dependence on God for his agency, doth not 
make the action of the creature, virtuous ; neither doth 
render the Divine AR, vicious, 
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It may, perhaps, be the opinion of ſome, that evil 
the propofition under conſideration, means natural 
vil only, or the evil of ſuffering. But it is impoſſible, 
nat God, by his Providence ſhould bring to pals all the 
evil of ſuffering, which there is in the world; and yet 
nis providence or government not extend to the evil 
volitions of men. Let this idea be illuſtrated : One 
man murders another, you ſay, this death was brought 
to pats by the providence of God. It is an evil, and, in 
the ſenſe of the Prophet, God hath done it: You acknow- 
edge the hand of God in it; and, the furviving friends, 
if they feel right, will ſay with Job, “ Shall we receive 
good at the hand of God, and ſhall we not receive evil?“ 
But you do not ſuppoſe that God was guilty of an evil 
action; the evil, that is, the criminality, was found on- 
ly in the agency of the murderer, the voluntary act of 
the man, who killed his neighbour. How then did the 
Lord do this evil, which hath taken place in a city? It 
was, you grant, brought to paſs by Divine Providence; 
but it would be blaſphemy to ſay that God hath murder- 
el a man. Here are two evils, the one conſiſts in being 
murdered, and the other in the act of the murderer. 
One is a natural, the other, a moral evil. It is impoſſi- 
ble however that one of them ſhould be effected by the 
providence of God, and not the other. It is impoſſi- 
ble that God ſhould bring about the death of a perſon, 
without the interventioa of an evil human volition, if 
the perſon was murdered + And this evil volition muſt 
depend on Divine Providence, or there is evil in a city, 
and tlie Lord hath not done it. If the murderer did 
ot depend on the providence of God for his moral agen- 
cy, then he committed the murder independently; and 
therefore, there is both natural and moral evil in a city, 
and the Lord hath not done it. But this contradicts the 
Propket : There is therefore no way to vindicate the 
character and gobernment of God, in the taking place 
of evil, without diſtinguiſhing the agency of the crea- 
ture from Divine Agency; and at the ſame time allow, 
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that the moral agency of the creature is dependent on 
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Ir the providence of God extends to the death of a 
perſon, who was murdered, it mult alſo extend to all 
the volitions, ſtrength, and activity of the moral agent, 
who gave the fatal blow. If in this ſenſe it was not ef- 
ſected by Divine Providence, in no ſenſe, could it be ef- 
feed by the providence of God. For, between the act 
of God and the act of the murderer there is an eſſential 
difference: The one is perfectly evil, the other perfect- 
iy holy. | 

Tur death of Abel was brought to paſs by the pro- 
vidential hand of God: But Cain flew Abel, and it was 
an evil act. Cain however was dependent on God for 
his agency, by which he gave the deadly blow. And in 
this, and in no other ſenſe, was the providence of God 
concerned in the taking place of this event. 

As the act of creation, and the Divine Government 
are holy, ſo the end to be accompliſhed is good. It is 
the general good of the moral ſyſtem, which God aims 
at, in all his works of creation and providence. And 
the power, wiſdom and goodneſs of God, are ſufficient 
to accompliſh all divine purpoſes, and, finally, to ſecure 
the greateſt good of the univerſe, 


SECTION II. 


ON the conſequences from the fact, that the conduct of Di. 
vine Providence is the efficient, but not the fontal cauſe of 
evil, 


F Divine Providence 1s the efficient but not the 

1 fontal cauſe of evil, then it will follow, that the 
ſenſe in which the Lord doth evil, is eſſentially different 
from the ſenſe in which creatures do evil. Creatures 
commit evil; they act evil: But Go doth not af evil, 
by being the efficient cauſe of the evil acts of creatures. 
Moral evil conſiſts in the volitions or exerciſes of depen- 
dent moral agents. There cannot be evil, therefore, 

without 
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without an Independent Being in whom there is no evi], 
For God doth not act evil in the production of evil.— 
And no created being can act independently of the Di- 
vine Being. In order, therefore, to the taking place of 
evil, it is neceſſary that there ſhould be, immediately 
preceding the act of the creature, an act of Divine 
Government. We are fo depender.t on Providence, 
that we know not what will be on the morrow ; we 


know not what volitions we ſhall have on the morrow ; 


yea, we know not what the next act of choice will be, 
for we know not what object Providence will exhibit to 
the view of the mind: And, there can be no choice 
without an object of choice. Hence faid an antient 
writer, © man's goings are of the Lord, how can a man 
then underſtand his aπ²νn). way!!“ Man has a way or con- 
duct of his own, not independent, however, ot the con- 
duct of Divine Providence', When we exercile choice, 
there is always an object choſen, The agency of Di- 
vine Government, therefore, which is the efficient cauſe 
of evil volitions, always, exhibits, at the inſtant of 
choice, an object to be choſen. In no other ſenſe, un- 
der no other circumſtances, can evil have a place in the 
moral ſyſtem. Creatures cannot act independently of 
God ; and God cannot be the efficient cauſe of evil in- 
dependently of the creature. That is, God could not 
do evil alone, in eternity, when no creature did exiſt.— 
Evil therefore is not an act of God, it is an act of a 
creature ; but the creature act is a production of a Di- 
vine act. Nevertheleſs, the aZ of Divine Government 
in the prodrcing of evil, and the af of the creature which 
is the predic itſelf, are eſſentially different. Theſe 
acts, as to their moral nature, are totally oppoſite the 
one to the other. The act of God excelleth the act of 
the creature, as much as light excelleth darkneſs. God 
createtn darknels ; it is not however an act of darkneſs 
wich gives being to darkneſs ; Darkneſs is not an act 
of the Divine Mind. 
To vindicate the Divine character and government, 
in the taking place of evil; it is neceſſary to illuſtrate 
the eſſential difference, which there really is between 
the act of God and the act cf the creature. There can- 
not 
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not be evil in the world without both a Divine act, and 
a creature act; but they reſemble each other no more 
than holineſs reſembles ſin. | 
Josryn was ſent into Egypt by his brethren, And 
it was God who ſent Joſeph into Egypt. But, between 
the conduct of Divine providence, in this affair, and the 
conduct of Joſeph's brethren, there is no ſimilarity : 
They did not do the ſame kind of action. Their views 
did not in any meaſure coincide : But they were oppo- 


ſite the one to the other, Joſeph's brethren acted a- 


gainſt God, in ſending him into Egypt; notwithſtand- 
ing, they, as inſtruments, in their oppoſition, did accom- 
pliſh the purpoſe of God. Hence, they, while God was 
making uſe of them, as inſtruments, to convey Joſeph 
into Egypt, magnified themſelves againſt God. Hence 
we ſee, how to underſtand Joſeph, when he faid to his 
brethren, “ ſo now it was not you that ſent me hither, 
but God.” We ſce alſo the conſiſtency of Joſeph's ex- 
hortation to them, not to be grieved nor to be angry with 
themſelves that they had fold him into Egypt. That 
is, it was not matter of grief, that God had made uſe of 
them to accompliſh his purpoſe, in conveying Joſeph 


into Egypt. Their conduct, however, in itſelf conſfid- - 


cred, was evil, for which therefore they ought to grieve, 
and be angry with themſelves for ever. Joſeph's being 
fold into Egypt was an evil; his brethren were guilty of 
moral evil. But, God, in ſending Joſeph into Egypt, 
was holy: He meant it for good. The Divine conduct, 
in this affair, was eſſentially different from the conduct 
of Joſeph's brethren, 

Taz idea under conſideration, may alſo be illuſtrated 
by the different ſenſes, in which Pharoah's heart was 
hardened, It is ſaid repeatedly, in the bogk of Exodus, 
that God hardened the heart of Pharoah. It is allo ſaid 


that Pharoah hardened his own heart. Now the 4 of © 


God in hardening Pharoah's heart, was an act of bolings : 
But the a of Pharoah in hardening his own heart, was 
an act of /in. Pharoah, in hardening his own heart, was 
in the exerciſe of moral evil ; he ſinned againſt God.— 
But, God, in hardening Pharoah's heart, did not per- 
vorm or exerciſe an evil action. The evil, however, 
which 
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which conſiſted in Pharoah's hardening his own heart, 
was brought to paſs by the conduct of Divine Provi- 
dence, Yet the act of Providence, and the act of Pha- 
roah, in this affair, were in no ſenſe, ſimilar. 

Praroan, in dependence on the conduct of Divine 
Providence, could harden his own heart ; but in no ſenſe 
could he harden the heart of another being. On the 
other hand, God can, in no ſenſe, harden his own heart, 
or exercite moral hardneſs : But he could harden the 
heart of Pharoah ; that is, he could case Pharoah to 
harden his own heart. And he can by the agency of Pro- 
vidence, cauſe any moral creature to exerciſe moral hard- 
nefs. This is analagous to the language of Divine re- 
velation; * And tobe m bo bil be 1 2%. Conſe- 
quently there is a ſenſe in which creatures can do what 
God cannot do. God cannot do evil in the ſenſe in 
v hich creatures do evil. And creatures cannot do evil, 
in the ſenſe in which God doth evil; for if ſo, they 
could act independently : But to do good, or todo evil, 

independently, is a ſtriking charaQeriitic of Divinity or 
Deity. Man can do evil, but not independently. That 
the doing of any thing independently characteriſes God, 
is evident from ſcripture. The firſt ſcripture evidence 
is deduced from a paſſage in the prophecy of Iſaiah, 
which is this; «© Shew the things that are to come here- 
alter, that we may know that ye are God's: Yea, 40 
god or « cdl, that we may be diſmayed, and behold to- 
get! her.” Another paſſage of the ſame tenor is found 
in the prophecy of Jeremiah, The Lord, by the Pro- 
phet, teaches his people, the vain cuſtom of the heathen, 
in making themielves Gods: He ſhews that they are 
no Gods by the following deſcription : For the cuſ- 
toms of the people are vain : For one cutteth a tree out 
of the fore (the work of the hands of the workman) 
with an ax. They deck it with ſilver and with gold; 
they faſten it with nails and with hammers, that it move 
not. They are as upright as the palm-tree, but ſpeak 
not: They muſt needs be borne becauſe they cannot 
: Be not afraid of them, for they cannot do evil, neither 
allo is it in chem to do good, ” Theſe paſſages are full 
of inſtruction : They teach us, that whoeyer can do 
good, 
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good, or evil, independently, is God. Doing good or 
evil in theſe places, do not mean exerciſing good or evil 
acts of choice; but they mean the producing of good or 
evil : That Being only, therefore, who is independent 
of all other beings, can be the efficient cauſe of good, or 
evil. 

2. Ir Divine Providence is the efficient, but not the 
fontal cauſe of evil, then we infer the inconſiſtency of 
thoſe who believe that natural evil is brought about by 
the conduct of Divine Providence; but believe not tha: 
moral evil is brought about by the conduct of Divine 
Providence. Natural and moral evil are ſomeertntes in- 
ſeperably connected: So that the one cannot Exiſt with- 
out the other. If divine agency therefore is the efficient 
cauſe of all natural evil; then it is, alſo, the efficient 
cauſe, at leaſt, of /ome moral evil. For, the greateſt 
natural evils, in this world, come through the medium, 
or intervention of the volitions of men. Moral evil 
conſiſts in human volitions. Now war, which is a great 
evil, an evil which hath filled the world, as it were, ever 
ſince the fall of man, ariſes from, and is a production 
of evil volitions. Of the evil of war, therefore, men, 
and not God, are the immediate cauſe. Bur for man to 
he the cauſe of his own volitions is impoſſible. If, there- 
fore, God is the efficient cauſe of natural evil, ſuch as is 
inſeparably connected with the evil volitions of men, then 
he muſt, alſo, neceſſarily, be the efficient cauſe of thoſe 
volitions. For, if thoſe evil volitions are independent 
of God, then, the effect of theſe evil volitions are alſo 
independent of God. Confequently, God cannot be the 
cauſe of all natural evil in a city, without being, at the 
{ame time, the efficient cauſe of thoſe evil volitions, from 
which natural evils flow, | 

Ie it is impoſſible that moral evil ſhould be effected 
by the agency of Providence ; then, it is impoſſible for 
God to bring the evil of war upon a nation, by ſtiring 
up another nation againſt them. But God doth, ſome- 
times, ſtir up one nation that he may make uſe of them, 
as voluntary inſtruments for the deſtruction of the peo- 
ple and cities of another nation. God determined to de- 
roy Babylon, It ſhall come faith the prophet Iſaiah, 
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23 a deſtruction fror the Almighty. This deſtruction 


however, was effected by the inftrumentality of wicked 
men, moral agents. © Their children alſo ſhall be 


daſhed to pieces before their eyes ; their houſes ſhall be - 


Tpoiled, and their wives raviſhed. Behold faith the 
Lord I will ſtir up the Medes againſt them, which ſhalt - 


not regard ſilver ; and as for gold they ſhall not delight 
in it. And Babylon the glory of kingdoms, the beau- 
ty of the Chaldees' exceliency ſhall be as when God o- 
verthrew Sodom and Gomorrah.” Men were the im- 
mediate agents in the deſtruction of Babylon; yet it 


was effected by the conduct of Providence, as the effi- 


cient cauſe, as really, as the deſtr uction of Sodom and 
Gomorrah ; which cities were deſtroyed by the imme- 


diate providence of God, by fire and brimſtone from 


heaven Thus God can make uſe of fire and brim- 
one, or the criminal agency of moral creatures, for 
the deſtruction of a city. The king of Afiyria brought 
zaturai evil upon Mount Zion and Jeruſalem, in the ex- 
erciſe of moral evil. The moral evil of the king of Aſ- 
fvria, and the natural evil of Jeruſalem, were inſepara- 
bly connected. If therefore the providence of God was 
the efficient cauſe of Jeruſalem's natural evil, then it was 


allo neceſſarily, the efficient cauſe of the meral evil of 


the king of Afiyria, This is moſt evident, except the 


qi. of Aſſyria acted in bringing evil upon Jeruſalem, 


independently of Divine Providence. But that he did 
10t act independently is evident from ſcripture, for God 
faith, © I will fend him againſt an hypocrical nation, 
and againlt the people of my wrath will I give him a 
harge to take the {poi}, and to take the prey, and to 
tread them down like the mire, of the ſtreets.” Now, 
hat is here ſaid, would be inconſiſtent, if the king of 
Aſiyria acted independently of Providence. The king 
e, no doubt, felt as if he acted independently of 
God: But God knew that he was only a rod in the hand 
GE  Provice; ace. The independent ſpirit of the king, 
cxpꝛreſſed in the ſeventh verſe of the tenth chapter of 
th © Howbeit, he meaneth not fo, neither doth his 
tart think fo; but it is in his heart, to deſtroy and to 
Cut 


( 25 ] 
eut off nations not a few.” The king meant not as a 
rod or ſtaff in the hand of God to deftroy nations not a 


few; and to tread the nation of the Jews like the mire 
of the ſtreets. He meant to.do what God gave him a 


charge to do ; but he meant not to do it as a rod of - 


God's anger : This was beneath the great and proud 
king of Aſſyria. He meant therefore to deſtroy na- 
tions and to tread the Jews like the mire of the ſtreets, 
by his own power and ſtrength, independently, of the 
God of Jacob. That we have given the ſenſe of the 
ſeventh verſe is plain, from the four next verſes. © For 
he faith, are not my princes altogether kings? Is not 
Calno as Carchemith ? Is not Hamath as Arpad? Is 
not Samaria as Damaſcus ? As my hand hath founded 
the kingdoms of the idols, and whoſe graven 1mages 
did excel them of Jeruſalem, and of Samaria : Shall 1 
not, as I have done unto Samaria and her idols, fo do 
0 Jeruſalem and her idols?“ The king of Aſſyria was 
:00 big to acknowledge himſelf inferior to any being in 
the univerſe: And how ſublime the interrogations of 
de Prophet, with which he paints the independent feel- 
ings of this proud king of the Aſſyrian Empire! And 
or his proud independent feelings, when he was only a 
od in the hand of Divine Providence, God was deter- 
mined to puniſh him. God faith, © I will puniſh the 
fruit of the ſtout heart of the king of Aſſyria, and the 
Zlory of his high looks.” That God was determined 
19 puniſh the king for feeling independent of Providence, is 
evident from the thirteenth and fourteenth verſes.” For 
nc faith, (i. e. the king,) by the ſtrength of my hand 
have done it, and by my wiſdom : For I am prudent; 
and I have removed the bounds of the people, and have 
robbed their treaſures, and I have put down the inhab- 
itants like a valiant man. And my hand hath found, 
as a neſt, the riches of the people: And as one gather- 
eth eggs that are left have I gathered all the earth; 
and there was none that moved the wing, or opened the 
mouth, or peeped.” In the fifteenth verſe, God ſhows 
us the fooliſhneſs of creature's, who are abſolutely de- 
pendent on God, acting, as if they accompliſhed 
purpofes by their own independent prudence and 
D ſtrength. 
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mrength. © Shall the ax boaſt itſelf againſt him that 
heweth therewith? Or ſhall the ſaw magnify itſelf a- 
gainſt him that ſhaketh it? As if the rod ſhould ſhake 
itſelf againſt them that lift it up, or as if the ſtaff ſhould 
lift up itſelf, as if it were no wood.“ 

3. Ir the agency of Providence is the efficient, but 
not the fontal cauſe of evil, then we may ſce the reaſon 
why it is impoſſible for God to exerciſe moral evil, or 
commit fin. The Apoſtle ſaith, © It is impoſſible for 
God to he.” And we learn from what has been ſaid, 
that, for God to lie, or to exerciſe a wrong act, 1s, 1n 
every ſenſe impoſſible, For the Divine Being to do 
wrong is not only a moral, but a natural impoſſibility, 
To commit fin is to act againſt God; it is to be an ene- 
my to the greateſt good of the univerſe. Now, is it 
not impoſſible in the nature of things for God to act a- 
gainſt himfelt ? Is it not impoſſible in the nature of 
things, for God to be an enemy to his own holineſs and 
glory ? Beſides, it is impoſſible in the nature of things, 
for any being to commit ſin or exerciſe moral evil, ex- 
cept a dependent moral agent. A being, in whom, mor- 
al excrciſes caunot take place, as effects of ſome extrinſic 
cauſe, cannot be a ſubject of any thing which is wrong. 

A being mult neceſſarily be dependent on fome other 
being, in order to become a ſubject of moral evil. It 
1s impoſſible therefore for a Being, abſolutely independ- 
ent of all other beings, to do wrong. Now, it is a nat- 
ural impofſibility for God to be dependent for his Be- 
ing, or for any moral exerciſe, on any other being.— 
We {ce a reaſon therefore why it is impoſſible for God 
todo wrong. No one therefore can exerciſe moral evil, 
only, in a ſtate of dependence. Conſequently, it is 
poſſible for any moral dependent deing to commit evil, in 
any future period, however holy he may be for the pre- 
ſent. The reaſon therefore why all the inhabitants of 
heaven do not riſe in rebellion againſt God, is not owing 
to any goodneſs in them; but it is owing, altogether, to 


the good pleaſure of him who worketh all things ac- 


cording to the counſel of his own will. And, the reaſon 
why the ſaints in this world do not return to a ſtate of to- 


tal depravity, and die in their fins, and go down to death 
and 


19 


and hell, is owing to the good will of him, who dwelt 
in the buſh. 

4. Ir doth not follow that becauſe divine agency is 
the efficient cauſe of creature agency, that, therefore 
creature agency is divine agency. If God is the effi- 
cient cauſe of our thoughts, it doth not hence follow, 
that they are bis thoughts, or that our thoughts are di- 
vine thoughts. Cauſe and effect ought not to be con- 
founded. If God is the efficient cauſe of the exerciſes 
of the human heart, it doth not hence follow that human 
acts are divine acts. And further, if Providence ig the 
efficient cauſe or origin of moral evil, it doth not hence 
follow that evil is good. Some ſuppoſe that whatever 
God cauſes to be, muſt be like himſelf ; if God, there- 
fore, is the cauſe of evil, they think that he muſt be an 
evil being. This however is an error. And people 
run into this error, by overlooking, one or the other, or 
both of the two following diſtinEtions. (1) There is an 
eſſential difference between fontal and efficient cauſe.— 
It is true, that, if God was the fontal cauſe of evil, 
whether natural or moral evil, he would be an evil be- 
ing. The ſun, for inſtance, is a fountain of light; the 
fun therefore cannot be the fontal cauſe of any thing be- 
ſides light. And the SUN of righteouſneſs, the bright 
and morning ST AR, cannot be the fontal cauſe of any 
thing but light or holineſs. In God there is no darkneſs 
at all, God therefore cannot be the fontal cauſe of dark- 
neſs. (2) Between events which take place under the 
conduct of Divine Providence, and the final end to be 
anſwered, by thoſe events, there is alfo an eſſential dif- 
ference. War, for inſtance, is an evil; but the final end 
may be good. If God therefore brings about greater 
good by the event of war, than otherwite, then. God 
nay be juſtified in being the efficient caufe of that event. 

The wiſdom or goodneſs of a being is not determined 
by the nature of effects or events, in themſelves con- 
ſidered, but from their end. If it prove to be a fact 
therefore in the final end of all things, of God's moral 
government of the world, that greater good is brouglu 
about in conſequence of evil than would otherwiſe be; 
then God will be juſtified in the conduct of Providence, 

| | in 
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in the bringing about of evil. But if it prove other- 
wife, then it will follow that the providence of God was 
not the origin of Evil, Conſequently, in order to de- 
termine, @ poſteriori, who, or what was the origin of evil 
in this world, we muſt wait till the day of judgment, 
But we can note find, by walking in “ the high priori 
road,” that, if evil is originated by the conduct of Di- © 
vine Providence the deſign was good. We may know | 
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i therefore by inference, the government of God being 
Mt perfect, that the final end of all things will be like. him- 
5 telf, unſpeakably glorious ; and, in the day of judg- 
| ment it will be found that all things in this world, were 
Þ governed in the belt manner to Foot Ain the beſt pur- 


poles, 
. Taz Divine Being enhy can move without being 
moved. Divine volitions are not a production : they 
exiſt without any efficient cauſe. There is a cauſe or rea- 
ſen for all divine conduct; the acts of the Divine Mind, 
however, are independent of all efficiency. God there- 
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13 fore has the pre-eminence above all other beings. He F. 
þ I can act without being acted upon; of creatures it is not 

158 | ſo : Their exerciſes are all dependent. Conſequently 

1 the agency of man is a kad of machinery. It is of a 

M moral nature, however; and is therefore, eſſentially dif- 

# ferent from all other kinds of machinery. For, a mere 

115 machine is deſtitute ot every thing of the nature of ra- , 
| | tionality, or morality. 

._ A MACHINE cannot move of itſelf ; in this ſenſe, be- 

| 1 tween a machine and moral creatures there is a reſem- 

198 blance. In this ſenſe, moral creatures are made up of -_ 


rational and moral machinery, Their exerciſes are their 
own however; but they do not poſſeſs them independ- 
ently, 

Ir it be aſked, if the exerciſes of man are no more 
independent than the motions of a machine, How then 
can he be to blame ? 1 anſwer, that notwithſtanding, 
the will of man has an efficient cauſe ; yet the man, for 
5 his conduct, has alſo; always, an objective cauſe : T hat 
i 45, there 1s always an object in the view of the mind or 
i a reaſon why we have foch and ſuch acts of will, dint 
1 Sams the efficient cauſe of volition ; which is not the 

caſe 
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caſe with a mere machine. Man acts with deſign; ret- 
pecting a mere machine it is not ſo, In order, therefore, 
to determine whether man is to blame foi certain con- 
duct, it is not neceſſary to inquire for the efficient cauſe; 
but for the objets ive cauſe, reaſon, or motive of his con- 
duct. That is, it is always neceſſary to know the objetF 
of volition, in order to determine the nature of the vo- 
lition it/elf. | | 

Muy a mere machine moves, there is a cauſe ; it 
moves as it is moved; but there is no reaſon or motive 
in view of the machine, why it moves. If this was the 
caſe with man, he would not be a ſubject of virtue or 
vice, praiſe or blame. If man therefore could have an 
act of choice, without an object choſen, or could act 
without deſign, he would be as deſtitute of accountable- 
neſs as a mere machine, or a reed ſhaken with the wind. 
Conſequently we may determine the nature of volitions 
by knowing the nature of the final object choſen, or the 
ultimate reaſon of action. | 4 

6. Ir evil is originated by an act of Providence, 
then it is certain, that every evil which has or ever will 
take place in the univerſe, will anſwer a good purpoſe. 
If every evil is effected by an act of goodneſs, as it 
muſt be, if its origin is divine; then the end for which 
it was produced mutt be good. It is certain that a Be- 
ing of infinite wiſdom and goodneſs, never would give 
exiſtence to any thing or event, which he knew could 
not be improved to a good purpoſe. It is evident, that 
there would be no wiſdom in cauſing any thing to be, 
which could not be made to anſwer a good end. If, 
therefore, evil is originated by an act of infinite good- 
nels, it is certain, that it will be made to anſwer a good 
purpoſe, | 

All grant that God 1s able, and that he will bring 
good out of evil, or in conſequence of evil ; yet 
ſome ſay, that a better, a more noble and excellent pur- 
poſe might be anſwered without evil than with it. To 
this I reply, if evil is originated by an act of infinite 
goodneſs, it is a plain caſe, that, by it, an end will be 
anſwered, the moſt excellent, For, there would be no 
evidence of wiſdom or goodneſs in the producting of 
2v1}, if the univerſe, the ſyſtem of intelligent beings, 

_ would 
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would be better without evil than with it. If therefore, 


evil be originated by divine agency, it will certainly an- 


ſwer a moit excellent and God- like purpoſe. 

And if we do not know that a good end will ut be 
anſwered by evil, we canuct know that its origin was not 
divine, For, we know, the final end of any thing or 
event by its cauſe ; and, we may alſo know the nature 
of the cauſe, by its final end. If therefore the end be 
good, the cauſe is good; and, if the end be evil, the 

cauſe is evil, And knowing that God 1s good, we know 


that the final end of all things, which were created, or 


brought about by his providence, will be good. But, 
we cannot infer, à priori, or from the perfection of God, 
that nothing will be effected by divine agency, which is 
not in itſelf an evil. We know, however, if evil is 
originated by divine agency, that the final end will be 
good ; and here our ſouls may reſt in perfect peace. 
Ir evil is originated by a being or beings, independ- 
ently of the Nivine Being, then God will be unable to 


 overrule it for good. I bs being the caſe, the univerſe 


will be infinitely worſe, on account of evil which there is 


in it, than it would otherwite be. Providence therefore 
is the origin of evil, or the univerſe is in a moſt awful 
fituation ! But as we have proved, that the providence 
of God is the origin of evi}, we may infer that the final 
end of all things will be glorious. Let us therefore, be 
ſtill, and know that God is GOD. 
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AN DIL.X,. 
ConTainiNG an enſter to an objeftion ; 2 from 


Dr. Wirsr's Appendix 1 his I. (Tay n Moral A- 
gency. 


On e nuſt of neceſſity be, that the cave of 

J. Pe iS Sort or holy, Why will it not fol- 

low, that the cau/ e virtue muſt be vicious of holi- 
neſs, 


. 

« neſs, ſinful g If fin in the creature require a cauſe of 
c a different nature from ite, the ect; Why may it 
e not be argued with equal juſtice that h,E in the 
«. creature, alſo, requires a cauſe of an oppoſite and dif- 
« ferent nature? And, if this be the natural conſequence 
« of the preceding reaſonings reſpecting ſin and its canſe, 
« jt is ſafficient to ſhow that they are fallacious. 

Ans. WERE it true that the exiſtence of moral 
virtue, or holineſs, in the intelligent ſyſtem, had a be- 
ginning, the objection would be of weight. Bur, were 
this true, it would imply that that Being whole exiſtence 
is without beginning, is deſtitute of holineſs ; and is there- 
fore ſinful.” If the exiſtence of holineſs in the moral 
ſyſtem, hath a beginning, it can be only in creatures 
and, thercfore, its exiſtence muſt have been originated, 
if it hath à cauſe, by a being, deſtitute of holineſs : For, 
the being whole exiſtence is without beginning, who is from 
everlaſting, on this hypotheſis mult neceſſarily be ſuppoſ- 
ed to be unholy. But this is infinitely far from being 
the truth. The exiſtence of holineſs, in the moral ſyſ- 
tem, is coeval with that of the Deity yea, its exiſtence 
is as neceſſary as that of God: It is eſſential to the Dei- 
ty; being the very divine nature itſelf, without which 
no ſuch being as God could poſſibly exiſt. And, it is 
eaſy to ſee that a holy God may produce holy exiſtence, and 
give beginning to creature holineſs. Here we diſcern no dif- 
ticulty—no appearance of abſurdity or inconliſtengy,— 
So could it be admitted that the Being who is Kom 
nity is ſinful, it might eaſily be ſuppoſed that he migat 
produce finful exiſtence in creatures : and, in that caſe, 
it might be ſaid that the cauſe of fin in creatures is finful— 
* The cauſe which produceth wickedneſs is wicked.” 
But as this 1s infinitely far from being the truth, there 
can be nothing more reproachful to the Deity, inits nat- 
ural and neceſſary conſequences, than the poſition that 
the cauſe of the exiſtence of ſin, is finful—“ The cauſe which 
produceth wickedneſs is wicked.” If wickedneſs hath both 
cauſe and beginning, the conſequence is undeniable that 
its cauſe is not Wicked ; but, that its exiſtence was origin- 
ated by a cauſe which is not ſinful, but HOLY. 
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